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his predecessors, being assured that even when he borrowed from 
others he made each interpretation thoroughly his own, and that his 
knowledge of the Scriptures was thorough and independent. He does 
not give Athanasius high credit for ascribing the human predicates 
(attributes) of Christ to the body (against the Arians who based their 
denial of his deity on the theory that the Logos constituted the entire 
rational nature of Christ), and yet insisting that the subject of these 
predicates (attributes) is nevertheless the Logos (in opposition to the 
Antiochians). He seems really not to have had a satisfactory theory 
of the relation of the divine and the human in the person of Christ 
and to have fallen back on simple faith : in his God he has his 
Redeemer, wherefore also he has in his Redeemer his God. He had 
no satisfactory theory of the unity of the divine and the human in a 
single personality, although he insisted on this unity in opposition to 
the Antiochians, and he scarcely rose above a mere " community of 
predicates" (attributes). It is our author's opinion that the great 
Alexandrian fell into a multitude of contradictions, and in this he 
is doubtless correct. His chief merit was to strike out a via media 
between Arianism and Antiochianism, and to prepare the way for the 
more penetrating and consistent teachers of the later time. While he 
cannot properly be charged with monophysitism, he was far more a 
forerunner of this form of thought than of the Chalcedonian Chris- 
tology. Of course it would be unreasonable to expect to find in 
Athanasius the fully developed Christology of the following time. 

Albert Henry Newman. 
McMaster University, 
Toronto, Can. 

Die Gottes- und Logos-Lehre Tertullians. Von Johannes 
Stier, Dr. phil., Lie. theol. Gottingen : Vandenhoeck 
& Ruprecht, 1899. Pp. 104. M. 2.40. 

This is a fine specimen of the German doctor's thesis. The author 
introduces his subject with a not particularly original remark to the 
effect that the scientific handling of Christian doctrine had its rise, not 
in simple preaching of the gospel for edificatory purposes, but in 
efforts to defend Christianity against the attacks of paganism or to win 
those who were imbued with pagan modes of thought to a knowledge 
of the truth. Especially was it the pressure of the Greek philosophy, 
exerted in part through Gnostic teachers, that promoted the scientific 
formulation of the principles of Christianity. 
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He distinguishes three main directions in the movement of the 
scientific handling of Christian doctrines up to the time of Origen : the 
Alexandrian (Clement and Origen), the school of Asia Minor (Irenseus), 
and the Carthaginian-Roman school (Tertullian). The first was essen- 
tially Gnostic, exalting knowledge above faith, losing sight of the 
historical in Christianity, allegorizing the Scriptures without scruple, 
concerning itself chiefly with transcendental speculations about the 
Godhead, and conceiving of Christianity as the highest and truest 
philosophy. The second he characterizes as a " theology of facts." 
Here history is given its rightful place. The history of revelation is 
conceived of as a history of salvation, culminating in Christ Jesus, the 
second Adam, the Son of God, the revealer of the divine love. The- 
ology must be based upon and anchored by the facts of revelation as 
they are contained in the Scriptures. 

The last (that finds its embodiment in Tertullian) conceives of Chris- 
tianity not chiefly as the highest and truest philosophy or as the history 
of salvation, but rather as a divine law {lex regula fidei). The facts of 
the Christian revelation are viewed and estimated less from a subjec- 
tively religious than from an objectively legal point of view, as a 
statutory institution, as a command from which there is no escape 
(auctoritas), as a norm set up in an external way for the guidance of 
the believer to blessedness. This type of Christian theology is emi- 
nently practical, for the great mass of believers require rules of faith 
and norms to walk by. But since many feel the need of making 
these norms intelligible, ratio is superadded to auctoritas, the norms 
are subjected to a syllogistic-dialectic treatment that reaches, and is 
meant to reach, only so far as the popular understanding may accom- 
pany it. This theology, accordingly, laid more and more stress on 
psychology, which became its chief strength. It is the theology of 
actuality, of reality. 

That this type of theology became more and more dominant is 
ascribed by the author, not simply or chiefly to external circumstances 
(as the importance of Rome), but to the character of the theology 
itself : the more practical is also at the same time the more powerful. 
In the organized church the practical theology of Carthage and Rome 
found its chief sphere of influence. Though scientifically feeble as 
compared with the systems of Alexandria and Asia Minor, it has greatly 
surpassed them in its practical organizing efficiency. 

Most of the volume is devoted to the discussion of Tertullian's 
"special conception of God" and his " Logos doctrine." These topics 
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are treated almost exhaustively with special reference to the philo- 
sophical theories that underlie his teaching. The author recognizes 
the molding influence of the Stoic philosophy on Tertullian's theo- 
logical thinking, and he abundantly justifies the position assumed by a 
detailed comparison of Tertullian's statements with the utterances of 
leading representatives of Stoicism. To this source is rightly attrib- 
uted Tertullian's materialistic conception of God, to whom he ascribed 
a corporeal nature : Omne, quod est, corpus est sui generis; nihil est 
incorporate, nisi quod non est (De Came, X, n). Stier's exposition of 
Tertullian's teaching regarding the divine attributes and his effort to 
account for each peculiarity are full of interest. 

In his Logos doctrine Tertullian is declared to stand essentially upon 
the same platform with the apologists of the earlier time. His doc- 
trine bears throughout a cosmological character. There is wanting as 
a constitutive element therein the thought of redemption (atonement). 
This thought is not wholly neglected, but it is tacked on rather than 
incorporated. His teaching formed a transition from the subordina- 
tionism of the earlier time to the doctrine of the unity in essence of 
the Son with the Father ; but he failed utterly to avoid implicit sub- 
ordinationism or to give anything like a satisfactory statement of the 
relation of the Son to the Father. 

I do not notice that the author has advanced anything that is 
altogether new in his discussion ; but by treating Tertullian's theology 
monographically he has been able to bring the materials together with 
admirable fulness and to give a thoroughly satisfactory rationale of 
Tertullian's system. 

Albert Henry Newman. 

McMaster University, 
Toronto, Can. 



A History of New England Theology. By George Nye 
Boardman, Professor Emeritus of Systematic Theology in 
Chicago Theological Seminary. New York : A. D. F. 
Randolph Co., 1899. Pp. 314. $1.50. 

The object of this book is to trace what was formerly called the 
"new divinity" in its development from about 1730 through the 
Edwardean and Hopkinsian eras to what came to be known later as 
the "New England theology." 

The first, or Edwardean, period, 1730-60, covered the active life 
of Jonathan Edwards, the coryphaeus of the attempt to maintain 



